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Christ is the heart of the Scriptures; He is the great center 
around which the whole Bible turns. Search the Scriptures from 
A to Z, from Genesis to Revelation, and this one person stands forth 
overtowering all. Take Him out of your Bible, and all that remains 
does not differ from the contents of other books. The poor man that 
does this, or that degrades this personality, is like the child that 
drops the kernel and clings to the empty shell. 

It is of vital importance that we cling to Christ as He is pre- 
sented in Holy Writ, not as men imagine Him. Our text gives us 
occasion to speak of the glorious person to whom every writer and 
every book of Scripture bears witness, — 


JESUS CHRIST. . 


He is, according to the testimony of our text, 
1. True man; 2. True God; 3. The true Savior. 


1. 

There have been people who have denied the humanity of Christ, 
elaiming that Jesus had only a fantastie, illusive body; that He 
was more of a specter and an apparition than real man. This dream 
is amply refuted in the Scriptures, whicn teach that Christ was a 
man as we are. The Bible uses the same word to designate Jesus 
as it does when speaking of other men: “There is one God, and one 
Mediator between God and men, the man Christ Jesus.” At the 
crucifixion, when Jesus yielded up His ghost, the centurion, seeing 
what was done, glorified God, saying: “Certainly this was a righteous 
man.” Turning to the psalms, we read: “Thou art fairer than the 
children of men; grace is poured into Thy lips.” Christ is plainly 
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and expressly called man. He is a man as we are, consisting of the 
same parts, body and soul. A rational soul is His; for He says: 
“My soul is exceeding sorrowful, even unto death.” He has a true, 
natural body even after His resurrection; for He says: | “Behold 
my hands and my feet, that it is I myself; handle me, and see; for 
a spirit hath not flesh and bones as ye see me have.” After Jesus’ 
death, we read that Joseph of Arimathea begged Pilate for the body 
of Jesus, and nowhere is it intimated that the corpse differed from 
others. That He was a man as we are appears also from our text. 
The argument here recorded occurred before He was fifty years old. 
So He counted the length of His life as we do, according to days, 
months, and years, from the day of birth. 

Christ is a man as we are; but He differs from us, according 
to His humanity, in one thing. He is without sin. There is no 
corruption, no defilement, no impurity in Him. He is the only 
righteous man, without spot and blameless, that ever lived. His 
conception and birth were without sin, and His life was without sin. 
“In Him is no sin.” “He is holy, harmless, undefiled, separate from 
sinners, and made higher than the heavens.” Our text gives us an- 
other proof. Jesus, standing before bitter foes, asks them: “Which 
of you convinceth me of sin?” Which of you can point to any sin, 
any shortcoming that I should be guilty of? 

With what avidity and greed do not enemies observe and catch 
at the faults of those they hate! They watch every act, every word 
spoken, if, peradventure, they may give the matter a wrong con- 
struction, and blast their opponent’s character, defame him, and ruin 
his good name. Enemies gladly show you your faults; they delight 
in it, for it is a sweet morsel for hatred to feed upon. Now, Jesus 
stands before enemies: fanaticized, proud, mean Jews, that have 
grown callous and obdurate in unbelief. They hate Jesus, hate Him 
from the depths of their heart; they argue with Him at diverse times, 
on diverse occasions, to overcome Him; they eye Him as only jealousy 
mixed with hatred can; they scatter abroad lies, great and mon- 
strous, about Him, to turn His followers away from Him; they send 
men specially qualified to catch Him in His speech, to undo Him, 
and make Him an object of ridicule. All these things, and, no 
doubt, many others, they had done. All in vain! Jesus, standing 
before His enemies, asks them to point out any sin that He had | 
committed. Would they not gladly have convinced Him of one, if 
they had been able to do so? But they cannot. There is no fault 
in Him, no wrong, no sin. He is pure, uncorrupted, unpolluted by 
sin. Therefore also the words following this challenge are very terse. 
“And if I say the truth, why do ye not believe me?” See, you cannot 
convince me of any sin, you cannot point to any falsehood that 
I have uttered! Now, if I, according to your own conviction, speak 
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the truth, why do ye not believe me? Ah, what a forcible argument 
this was, driven home to them! Unable to show Him any sin, any 
falsehood, He justly demands of them that they should believe Him. 
Certainly, they do not believe for sheer hatred; yet they acknowledge 
that He is without sin. 

2. 

Jesus Christ is also true God. “He that is of God heareth God’s 
words: ye therefore hear them not, because ye are not of God.” 
Immediately before these words Jesus says: “If I say the truth, why 
do ye not believe me?” Alas, they will not believe because they are 
not of God! Were they of God, they would gladly hearken unto His 
words. Jesus here places His word on the same level with God’s 
word; His word is divine, because He is divine; His word is God’s 
word, because He is God. Proof one! 

The Jews, in consequence of this, say He is a Samaritan and 
has a devil. Unbelief always shows itself in this light. When ap- 
proached by God’s Word, unbelievers reject it as something useless, 
trite, worn out, yea, injurious and detrimental. Jesus answers: 
“I have no devil; but I honor my Father, and ye do dishonor me.” 
He honors His Father; God is His Father; He is the Son of the 
Most High, whom He honors. But the Jews dishonor me, says Jesus. 
We would expect Jesus to complete His sentence thus: Ye Jews 
dishonor my Father; but He says: Ye dishonor me. The Father and 
the person speaking are on the same level, they are equal; the Father 
is true God, the Son is true God. The Son honoreth the Father, and 
the Father honoreth the Son; but the Jews dishonor both. By dis- 
honoring the one, they dishonor the other. This is another proof of 
the divinity of Christ. 

Later cn in the discussion Jesus says: “If I honor myself, my 
honor is nothing: it is my Father that honoreth me, of whom ye say 
that He is your God.” Here Jesus again calls God His Father that 
honors Him. “Yet ye have not known Him; but I know Him: and 
if I should say I know Him not, I shall be a liar like unto you. But 
I know Him, and keep His saying.” “No man knoweth the Son, 
but the Father: neither knoweth any man the Father, save the Son, 
and he to whomsoever the Son will reveal Him.” These are plain 


assertions of Jesus that He is God the Son. They teach us that He 


is, that He must be, true God. He calls Himself the truth, He can- 
not lie; so this also must be divine truth. 

Another argument: “Verily, verily, I say unto you, Before 
Abraham was, I am.” With a double asseveration Jesus says He is 
before Abraham. He does not say: Before Abraham was, I was; 
but, I am. He is above all time, from eternity, as the voice out of 
the fiery bush said‘ to Moses, who inquired after the name of God: 
“T am that I am,” the absolute, majestic, self-subsisting Being. 
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Jesus’ words strangely remind one of these. He is before Abraham 
was, before the world began; He is from the days of eternity, always 
being, never was, never shall be; He is the eternal God. No mere 
man, no matter who he was, could utter this without being guilty 
of the biggest lie conceivable. Now, Jesus told no lies; there was 
no guile in His mouth. The Jews were unable to point out the least 
sin that He had committed. So this utterance also must be true: 
He is eternal. 

To establish His divinity, He wrought a miracle. The Jews, 
hearing this word, were infuriated against Him. They take up 
stones to cast at Him; but Jesus hid Himself —behind the pillars 
of the temple, some say; others believe He secreted Himself in the 
crowd. But neither is possible. since the Jews could easily have 
seen Him there. Moreover, it is very improper and inconsistent with 
other Seriptures to think this of Jesus, that He should slink away 
like a criminal. He “hid Himself,” 7. e., He suddenly disappeared 
before them, became invisible, ceased to be seen and felt. The Jews, 
desiring to cast stones at Him, look at the place where He stood, 
but see Him not. They may have felt around, but He was not to 
be felt. The man Jesus was not to be seen anywhere. This miracle 
proves that the man Jesus is not bound to space. That this is a 
correct explanation of His hiding Himself is seen from the last words 
of the text. After a few moments, He made Himself visible, and 
“went out of the temple, going through the midst of them, and so 
passed by.” And His enemies that had the stones in their hands, 
ready to cast at Him, are so amazed at His miracle, more than par- 
alyzed by astonishment, that they dare not touch Him although He 
passed through the midst of them. This miracle shows us that Jesus 
is more than a mere man, He is true God. 

The divinity of Christ is so manifestly set forth in Scripture 
that if you take it out or explain it away by sophistry, the result is 
an entire perversion of Scripture. What will such slaves of human 
reason do with: “This is His name whereby He shall be called: The 
Lord, our Righteousness ;” “Thomas answered and said unto Him: 
My Lord and my God;” “Christ is over all, God blessed forever ;” 
“This (Jesus Christ) is the true God and eternal life”? The angel 
announced His birth in the words: “Unto you is born this day in 
the city of David a Savior, which is Christ the Lord.” How is it 
possible in the sight of such plain words to deny that Christ is more 
than a mere man? And yet the world is full of men that call Jesus 
Christ a good and great man, but nothing else. Deluded mortals 
that judge thus! 

Nay; Christ is true God, begotten of the Father from eternity. 
Paul writes: “God spared not His own Son;” or, “Unto which of the 
angels said He at any time: Thou art my Son; this day have I be- 
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gotten Thee? And again, I will be to Him a Father, and He shall 
be to me a Son?” Who will deny that these words are perspicuous? 
Who can deny what God asserts? The wise man will admit and 
acknowledge what God says, whether he can comprehend it or not; 
for God, he knows, cannot lie. But the foolish man, instead of sub- 
mitting to the allwise God of heaven, follows his blind reason, and 
Christ, the Son of God, becomes to him an obstacle and a stumbling- 
block, instead of a Helper. He tries to fathom this mystery; he 
fails; and the baneful result is: he rejects Christ. Ah, many a poor 
man has stumbled over this block! The unlearned man says he “can- 
not see it.” The learned clamors he “cannot comprehend it.” Both 
are wrecked. The Word of God nowhere demands of us to com- 
prehend mysteries, to fathom them, to reason them out. No; we are 
to believe them, to accept them as they are presented to us by God. 
That this one person, Jesus Christ, is true man and true God, having 
two distinct natures, is an article of faith, and not of reason. We 
are humbly to believe it. And it is right here at this doctrine, at this 
dogma of the true Christian Church, that we can know whether a 
denomination deserves the name Christian or not, and whether the 
individual is a Christian or not, for on this doctrine faith and sal- 
vation depend. Reject it, and you will be rejected; receive it, and 
you will be received! 


3. 


The God-man Jesus is the true Savior. He saves from sin. 
“All have sinned, and come short of the glory of God.” “There is 
none that doeth good, no, not one.” Yea, sin corrupts the infant, 
the child, the man, the aged. It creeps into his nature at birth, 
poisons, stains, and ruins all powers of soul and body, and then it 
comes out of the heart, rules the tongue, governs the action, and de- 
stroys its victim. What shall we do for deliverance from sin? Here 
is our deliverance: Jesus Christ, the God-man. He is the Savior, 
because He saves us from our sins. He has kept the Law in all 
points, His obedience was perfect in every particular, and this sin- 
less God-man, Christ, made an offering for the sins of every man. 
This sacrifice was accepted by God. So our sins are punished, 
thoroughly punished, in Jesus’ suffering and dying; and His resur- 
rection proves that the offering was accepted. One for all; He for 
sinners! Sinners redeemed, sinners delivered, sinners saved by His 
vicarious suffering! In Him we have redemption, even the forgive- 
ness of sins. That is why Jesus is called a Savior. The sinner, the 
meanest, the vilest, the filthiest sinner, saved in Him! 

Our text gives another sweet comfort. Jesus says: “Verily, 
verily, I say unto you, If a man keep my saying, he shall never see 
death.” In Scripture mention is made of three kinds of death. The 
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one is the dissolution of body and soul; the other is spiritual death; 
.and the third is eternal damnation, or the second death, from which 
there is no resurrection. He that keeps Jesus’ words shall not see 
death; he is delivered from spiritual and eternal death, and from 
the terrors of that grim foe who pursues us all the days of our life: 
temporal death. Christ’s death saves us from death. “The wages of 
sin is death.” The wages of sin are paid, fully paid, in Christ, and 
so we are free. Oertainly we do not deny that the Christian dies; 
but death’s fierceness and agony and fear cannot harm the Christian. | 
He that keepeth Jesus’ word, that word of Seripture, e. g., “I am the 
Way, the Truth, and the Life,” cannot die. We, elinging as branches 
to this Vine, are spared from all the horrors that the miserable un- 
believer feels. We are saved from sin, saved from death, and, finally, 
saved from Judgment when arraigned before the judgment-seat of 
Christ to give account of every deed committed, every word spoken, 
and of every thought, desire, and inclination of the heart. When 
men think of that day, the day of wrath and retribution, they are 
terrified; and many a one tries, vainly tries, to banish the thought 
of that judgment from his heart, saying within himself: “It is not 
so, it will never come to pass.” But as sure as God cannot lie, as 
sure as He is almighty, as sure as He is omniscient, so sure will that 
awful day come. The unbeliever may do what he wishes: scorn the 
thought, banish it from his mind, quench it by drink and sinful 
pleasure—in vain! Judgment is coming, and will soon be here. 
Ah, before that tribunal the unpardoned sinners will dissolve for 
fear, and will tremble and quiver like the game in the trap; for then 
they know what to expect! The sentence of their Savior, now their 
Judge, will cause them to ery out: “O ye mountains, fall on us, and 
ye hills, cover us!” But, oh, what a balsam to the child of God to 
know that he is saved from all this! Paul says: “There is no con- 
demnation to them that are in Christ Jesus.” They are free from 
the sentence justly awaiting the unbeliever. These are a few bless- 
ings that we have in Christ: saved from sin, saved from death, saved 
from the terror of the Judgment: Jesus our Savior! 

In conclusion yet a few words. Our text mentions two classes 
of people: the Jews, and Abraham and the prophets. The Jews are 
a good example of callous unbelievers. We have here stages of un- 
belief, a stairway leading to hell. The first step is: They hate divine 
truth, they would not believe in Christ. The next step is: They are 
offended at the Gospel, at that free gift of grace for poor, fallen, 
death-stricken man. The third step downwards is: They have no 
knowledge of spiritual things. Foolishness and nonsense is what 
they say against Him. The fourth step is: They can do nothing 
against the truth but mock and scorn. The fifth: This blasphemy 
very often turns into persecution — they cast stones at Christ. That 
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is the conduct of the hardened Jews; and their end is condemnation. 
Anyone standing as the Jews is another stairway to hell, and will 
share their fate. Jesus Christ, true man, true God, the true Savior 
— either one of these fundamental truths of Scripture denied places 
you on the level with the Jews. Especially one truth, that great 
truth, they antagonize: the divinity of Christ. He is true God, 
Light of Light, of glory equal, of majesty co-eternal, co-equal, and 
co-eternal with the Father and the Holy Ghost. They could not 
understand it, and therefore rejected it to their destruction. Do not 
follow their example! Though incomprehensible, yet accept it, and 
abide by it, as the other class did. Abraham rejoiced to see Christ’s 
day, and he saw it; and was glad. Christ’s day is the day of grace, 
the New Testament time, the acceptable year of our Lord, where 
Jesus’ sacrifice for sin is announced to be received. Abraham saw 
this time. The Gospel reached him in the promise of a coming 
Savior. He believed in Him, and by this faith he was declared 
righteous, and is now forever happy. That is the example that every- 
one of us should follow. We are living in the time of Gospel-light. 
The Sun of Righteousness stands at midday. Its rays are spread 
from horizon to horizon, enlightening, calling, inviting sinners to 
look unto Him. Abraham lived in the time of dawn, yet he saw 
Christ’s glory. We are living at midday; should we not see the 
Anointed One? Ah, yes, we see Him, true man, true God, the true 
Savior! Unto Him be power, glory, praise, honor, and dominion 
forever and ever. Amen. F. W. Avams, contr. by O. K. 


Outlines for Lenten Sermons. 


24 
Marr. 26, 14—16. 21—25. 47—50. 


The parties whom we observed acting separately in our previous 
meditation now begin to approach one another, and a crafty union 
is formed between the elements of wickedness without and within the 
circle of the friends of our Lord. This union is the operation of 
Satan, John 13, 2; Luke 22, 3, and an intimate friend of Jesus 
becomes, by a permissive dispensation of God, the instrument whereby 
the malicious plan of the Jewish high priests is carried into execution. 


THE BETRAYAL OF JUDAS. 
1. Judas reveals himself to the enemies of Jesus, vv. 14—16.. 
a. Matthew connects the treacherous act of Judas with the re- 


proof which the Lord had administered to him, v. 10, and with the 
prediction of the shameful death of the Master, v. 2. This ambitious, 
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selfish, sordid man sees the prospect before him growing dark. This 
Christ is not the person that his vain, worldly heart had expected. 
Now that the time of tribulation is approaching, his faith is withered, 
because it has not root. 

b. Judas feels that he has no cause for complaint against Jesus. 
He does not frankly state his doubt to the Lord or to his brethren, 
who would have removed them. His evil conscience drives him, under 
the cover of darkness, to seek friendship with the enemies of the 
Lord. The sifting of which the Lord had spoken is beginning now, 
and the chaff drops among the chaff. 

e. Judas’s resolution is as yet conditioned upon his success in 
striking a favorable bargain. Even his tentative proposal stamps 
him a villain; but he has not even a rogue’s sense of shame that 
could have caused him to spurn the contemptible fifteen dollars, the 
price of a slave (Ex. 21, 32), offered him. This paltry sum suffices 
to make his determination firm. 

d. Apostasy is a terrible revealer: in a few moments a wicked 
man can be turned inside out, so that men are appalled at the volume 
of wickedness that had been concealed under the semblance of de- 
votion. How great is that mercy that has borne with such malice 
so long! How admirable the wisdom that could make even this piece 
of knavery serve its gracious purposes! (Zech. 11, 12.) 


2. Judas is revealed to his friends, vv. 21—25. 

a. After his visit to the high priests Judas is compelled to con- 
tinue associating with Jesus, to enable him to carry out his contract. 
His membership in the circle of Jesus’ followers still had some finan- 
cial value for him. But knowing, as he did, the power of the Lord 
to discern men’s hearts, it was a bold act that he dared to return 
after his compact. Such is the courage of desperation. 

b. Jesus had long observed Judas, and had sought to reclaim him 
from his growing error. It was necessary now both for Judas’s and 
for the disciples’ sake who had sided with him, v. 10, that his dark 
design be uncovered. The declaration of the Lord, v. 24, is full of 
pathos. For Himself, Jesus fears nothing, but He shudders to think 
of the fate of His renegade disciple. Judas has the awful conse- 
quences of his step shown him once more. It is his last warning. 

ce. With brazen impudence he calls for a direct identification of 
the traitor; he receives it, and passes out into the night, leaving life 
and heaven forever behind him. Thus the righteous Word of God 
is ever convicting sinners, stopping their mouths, but they harden 
their hearts, and spurn the hand of mercy. 

3. Judas reveals himself to all men, vv. 47—50. 

a. The memory of this scene has lingered in the memory of the 
disciples to the end of their lives; they have spoken of him who be- 
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came guide to the captors of Jesus. A former believer marshaling 
the host of unbelievers — verily, a shocking sight! On a thousand 
similar occasions has the knowledge which men had gained while in 
a state of grace or while in outward fellowship with the Church, 
been made to serve the enemies of ‘the Lord. 

b. The mere act of Judas’s guiding the enemies of Christ to their 
victim is atrocious; still more so the mode. It is one of the most 
humiliating moments in the life of the Lord, when He receives the 
kiss of the traitor, Ps. 41, 10. This consummate perfidy must have 
startled the enemies of Christ. The believers have learned from this 
episode that Christ and His truth may be murdered by men who vow 
friendship and allegiance to Him and make a public hypocritical 
show of their affection for Him. It is as an angel of light that 
Satan achieves his greatest triumphs, and it is in the temple of God 
that Antichrist plies his crafty trade. 

c. The Lord bows to these ignominies. The word and will of 
God, clearly recognized and willingly accepted, light up for Him 
the gloom of these hours. His obedience cancels the guilt of all 
backsliders, hypocrites, traitors to His truth. Even Judas has been 
redeemed by this compassionate Savior. 


3, 
MATT. 26, 17-20. 26-29. 


Christ is the Savior of the world, John 4, 42. To Him the pro- 
spective faith of the ages prior to His coming looked for the fulfill- 
ment of the universal promises of redemption which God had issued; 
to Him the retrospective faith of the ages since His coming goes 
back and beholds the full realization of the divine plan of redemp- 
tion. In Christ the hope of mankind centers. There is salvation 
in none other. And the universal salvation which He has brought 
has been accomplished by suffering and the shedding of blood. The 
ancient world had no right to expect any other than a suffering 
Redeemer; the present world has no right to claim Christ without 
accepting His atoning sacrifice.— The two testaments or covenants 
which God had established with men meet in His person and reach 
their culminating point in His suffering. 


THE OLD AND THE NEW PASSOVER AS RELATED. TO THE 
SUFFERING CHRIST. 
1. Christ abrogates the old passover by His passion, vv. 17—20. 
a. As members of the Jewish Church Christ and His disciples 
religiously kept the feast of passover, and thereby commemorated the 
act of deliverance which God had wrought for His people from their 
Egyptian bondage. Hebr. 8 and 9, 1 Pet. 1, 19, and 1 Cor. 5, 7 show 
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that the institution recorded in Ex. 12 has its counterpart in the 
sacrifice of Christ. 

b. The present passover was preordained to coincide with the 
Lord’s passion. (“My time is at hand.”) While the paschal lambs 
are being taken to the temple-court, the Lamb of God, which taketh 
away the sins of the world, goes forth uncomplaining to offer itself 
to its shearers. 

c. Hebr. 10, 1—9. In the hour when Jesus sat down to the pas- 
chal supper the old covenant had reached its end. The entire sacri- 
ficial cult of the Jews has since become meaningless. “He taketh 
away the first, that He may establish the second.” 

2. Christ embodies His suffering in the new passover, vv. 26—29. 

a. The sacrificial elements of the New Passover are, by an act 
of divine omnipotence, connected with the bread and wine that were 
on the table for use during the celebration of the Old Passover. The 
body that was sacrificed by the Paschal Lamb, and the blood which 
He spilt for the sins of the world, are given to the disciples to eat 
and to drink. 

b. This institution is ordained as an abiding memorial of the 
Lord’s death: until His second appearing. The covenant of grace 
which God has established with men has been sealed with the blood 
of His Son. This blood has wrought the world’s deliverance, and 
communion with God is possible for the sinner only through this 
blood. The blood of Jesus cleanses men from their sin; it is the 
sheltering power that is thrown around the lives of those to whom 
it has been applied in justification. It speaks to the Judge on high 
better things than the blood of Abel: it cries peace and pardon to 
God, and represents those who have received its atoning virtue as 
God’s beloved. 

c. The new Passover is only for those who can remember Christ, 
i. e., those who have known Him and have been made His friends. 
To them alone the Sacrament appears in its true heavenly beauty, 
significance, and efficacy: they cherish this institution as a most im- 
pressive reminder of the love that brought us such a Redeemer, and 
as an earnest warning against sin. It is the bond that binds them 
in a holy company of ransomed sinners, each of whom has become 
attached to God by the work of His Son. Its celebration is the 
characteristic of New Testament worship. 


4, 
MATT, 26, 30—85. 


The hour of danger is often the test of loyalty and friendship. 
On the eve of some crisis a person derives not a little comfort from 
the reflection that his friends will rally in his defense. Christ was 
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denied this comfort. The. ancient prophecies which had pictured 
details of His suffering had also recorded His forsaken condition in 
the critical hour, Ps. 69, 8. 20; Is. 63, 3. 5. The faithless action 
of Judas was only the beginning of a general flight of the friends 
of Jesus. Nor was Jesus under any delusion as regards the con- 
stancy of His remaining disciples. As He rises from the supper and 
is now on the point of entering upon His last agony, He turns once 
more to the little company that is to start out with Him, imagining 
that they know what is going to happen, and yet ignorant of their 
own share in the causes that are to inflict pain on their Master’s 
heart: He tells them, sadly but compassionately, how they will act 
in a very short time. His words convey a keen reproof, but they also 
administer a strong comfort. It is more for their sake, to alleviate 
their coming sorrow, than on His own account, as a reproachful 
complaint, that Christ speaks these words. 


THE VALUE OF CHRIST’S CONSCIOUSNESS THAT HE WILL BE 
LEFT WITHOUT FRIENDS IN HIS SUFFERING. 


1. It is a valuable discipline to His self-confident followers. 

a. A sort of desperate heroism was developing in the circle of 
Jesus’ friends as they became aware of the danger with which He 
was threatened, John 11, 8. 16; Luke 22, 38. The closing hymn of 
the passover celebration had been chanted, and they were crowding 
about the Master who had given the sign for departure. They meant 
to offer resistance, if any one should attack Him. Jesus might count 
on them. But Jesus did not. 

b. A perplexing silence must have fallen on the little company 
as the Lord declared to them His certain knowledge of their desertion. 
The impulsive Peter alone is able to collect himself from this stag- 
gering information and to utter His precocious vow, only to be re- 
buked more tellingly than the rest. 

e. It is a genuine act of friendship to guide a friend to a correct 
estimate of his weakness, his insufficiency, his worthlessness. Self- 
reliance in spiritual matters is the worst sin that can beset a 
Christian. In His disciples the Lord rebukes the members of the 
entire Church. We are all unworthy servants; our Lord owes us 
no thanks for aught we have done, for we have all failed of doing 
our acknowledged duty. On the contrary, we have positively injured 
Him and His cause by our timidity, our cowardice under trying 
circumstances. : 

d. The friend who foresees a danger that his companion is 
threatened with, will also try to devise means for overcoming it. 
The information which Jesus gives to His disciples at this moment 
is to prepare them for the offense which will cause their fall; and 
their remembrance of this information after their fall is to prove a 
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means for humbling them and leading them to true repentance. At 
the same time, it is to attach them more strongly to the Master who 
had so perfectly gauged their worth, and to take comfort in the 
promise which He had attached to His warning. There will be a 
gathering after the scattering of the flock, and the smitten Shepherd 
will again be at the head of a line of believing followers. The time 
came when this company, with chastened hearts, recalled this scene 
at the departure for Gethsemane: they came to acknowledge that 
they had been of no value to Christ, but that He had been all things 
to them. To lead us to this valuable acknowledgment is one of the 
ends for which we have instituted these special Lenten meditations. 

2. It is valuable in estimating the merit of Christ's suffering. 

a. The prediction which Christ uttered to His disciples relative 
to their desertion reveals Him as the omniscient God, and, by com- 
parison with the prophecy in Zech. 18, 7, as the Son of God, the 
“man that is fellow” to God. 

b. It reveals Him as a perfect Redeemer, willing and determined 
to undergo this very hardship which He foresees, because it was 
preordained and constituted one link in that vast chain of obedience 
which He rendered faithfully to God in behalf of His faithless 
brethren. 


c. It reveals Him as the only Savior. The work which He has 
performed unaided has resulted in a merit that cannot be improved. 
Every effort, now that He has accomplished all, to regard Him only 
as a partial Redeemer is a reflection on His work and on His truth- 
fulness. 

d. It reveals Him, lastly, as a condescending, pitying friend of 
the helpless. While charging His disciples with their sin, He already 
holds out the pardon; while declaring to them their weakness, He 
directs them to the only source of their strength. When all were 
despairing, and had despaired of the outcome, He did not; He calmly 
went about His work, a solitary laborer whom all beheld sinking 
under His burden, and whom no one succored. Thus has He suc- 
cored all. 


5, 
Mart. 26, 69—75. 


Between Peter’s bold assertion (v. 33) and the event here re- 
corded les the fearful struggle of our Lord in Gethsemane, His 
capture and His arraignment before the Jewish high priest. Matthew 
has recorded the fulfillment of one part of the Lord’s prediction v. 56. 
He embraces Peter in the statement: “Then all the disciples forsook 
Him, and fled.” This should have opened Peter’s eyes as to his 
danger. While he was fleeing, we imagine he must have said to 
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himself: “My Master knew me better than I did myself.” But, 
behold, Peter is still toying with his danger, and we are now to study 
for our own guidance in similar conditions 


THE HUMBLING OF PETER. 


1. How men humbled him. 

a. Peter had gained access to the court of the palace in which‘ 
his Master was being tried. He sat with the guard who had Just 
brought in the captive. He betrayed no personal concern in what 
was going on about him. The same man who had declared himself 
ready to go to the prison and into death with Christ now was anxious 
not to reveal his identity. The company which he had sought had 
cowed his zeal. — Thus are Christians humbled many a time by the 
mere presence of unchristian persons into a guilty silence and a 
shameful deference to people whom it is their bounden duty to rebuke. 

‘ b. The little courage which Peter had mustered for entering the 
high priest’s palace was not sufficient to carry him through the 
difficulties which soon arose. He receives the first charge, raised 
by a serving woman, with studied surprise. He affects not to be 
able to catch the maid’s meaning. But the question had startled 
him sufficiently to cause him to rise and to start slowly for the palace 
gate. While he lingers there, so as not to excite suspicion by a 
hurried departure, the charge is repeated, again by a woman, and 
now Peter is thoroughly frightened, and in an effort to allay the 
suspicion raised against him, solemnly affirms that he does not know 
— “this man.” The contemptuous remark is meant to ingratiate him 
with the crowd. — It was now high time for Peter to make his escape; 
he had bought his safety so far at a fearful price. But he imagines 
he must still show a bold front, and lingers at the gate, when he is 
accosted the third time with the charge that he is a disciple. And 
now Peter resorts to blasphemy in the effort to save his wretched 
life. His loyalty was gone, his boldness had disappeared, from a 
confessor of Christ he had turned a traitor to Him; the man that 
had braved death now trembles at the suggestion of it. 

ce. Thus had men humbled this self-confident disciple. Amid the 
seorn of worldlings and unbelievers Christians have again and again 
been revealed in their smallness. They would rather sin with the 
world and to please and cajole the world, in order that they might 
enjoy a little ease and safety and a few years of a wretched life, 
than die with Christ and for Christ, and live forever. After such 
experiences, what must be the sensations that crowd in upon the 
self-examining mind of the renegades? “We are worse than unbe- 
lievers,” they must say; “for we denied against better knowledge.” 
And when the conscience thus begins to raise its accusing voice and 
mercilessly flays the faithless disciple, that is terror and agony un- 
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speakably great. If this terror is not arrested by the hand of divine 
mercy, the sinner must despair. 


9. How the Lord humbled him. 


a. Peter’s curses had just died upon the midnight air, when the 
crowing of a cock rings out in the dawning morning. At the same 
moment Christ is led out of the palace, with His hands bound. It is 
no accident; it is necessary that His truant follower should see Him 
just at this moment. And the Savior’s eye seeks the guilty eye of 
Peter. One look these two exchange: the suffering Lord puts into 
His brief glance more than reproach; His look is an accusing look, 
but of that peculiar kind with which a mother looks upon her erring 
child; and Peter quails, abashed, affrighted, crushed, before this 
silent Searcher of his innermost heart, the eye of Christ. He passes 
out of the gate, a broken man, and the tears come fast, bitter tears 
wrung from his very heart. 

b. “Peter remembered the word which Jesus had said.” This 
remark of Matthew throws a great deal of light on the condition of 
Peter at this particular moment. The word of the Lord had called 
him to his senses. It opened up to him the awful abyss into which 


he had leaped; it visited upon him a feeling of his awful guilt, and 


roused in him abject remorse. But it spoke comfort also to the 
despairing soul in this fearful hour. The Lord had spoken of a 
reunion; His swift glance showed that He had not cast off the dis- 
eiple who had so vilely renounced Him. He humbled Peter in order 
to lift him up again. 

ce. Thus the Lord, who has merey on sinners, humbles them for 
their rescue and recovery. His Law must convict us and terrify us, 
but only that we may be driven as with a biting scourge to the 
Savior, whom we imagined ourselves to be able to do without. He 
wounds us that He may heal us; He kills that He may make alive. 
The sorrow for sin which He rouses is blessed sorrow, and no heart 
ever relished the surcease from sorrow which Christ offers, unless 
it tasted the bitterness of that sorrow. — Blessed be the hand which 
thus smites the evil in us, in order to save us from utter corruption! 


6. 
Marr. 27, 3—10. 


The history of our Lord’s Passion reverts once more to the un- 
happy disciple who plays such a prominent part in the capture of 
‘Christ. Whether Judas accompanied the band of captors to the high 
priest’s palace, we cannot say with certainty. But it is certain from 
Matthew’s account that Judas had kept himself well informed as to 
the course which events were taking. He knew that Jesus was “con- 


betta is 
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demned,” :. e., that sentence of death had been pronounced on Him 
for blasphemy by the ecclesiastical court of the Jews. Jesus was 
now being taken to the Roman governor who alone possessed authority 
to inflict the death penalty. Judas seems to have been convinced 
that the governor would accede to the wish of the Jewish leaders. 
He knew the deep-seated hatred and the malicious detérmination of 
the priests. When he “saw” that Jesus was condemned, the horrid- 
ness of his own act as an accomplice in the crime that was being 
perpetrated flared up with terrible distinctness before his eyes. At 
this moment Matthew places the traitor before us, and with a few 
remarks lays bare his wicked heart, wicked even in his grief over 
sin, that we might learn to know and to dread that frightful sorrow 
over sin which worketh death. 


THE REMORSE OF JUDAS. 


1, Its characteristic features. 

a. The remorse of Judas began “when he saw,” etc. The evil 
outcome of his act, more than the act itself, caused him compunction. 
Commentators have endeavored to describe the mental calculation 
which Judas had made of the possible effect of his treason, and 
have assumed that he had made a miscalculation, and that this cir- 
cumstance filled him with remorse. Seripture does not aid the ex- 


pounder of its records in this endeavor. It does state merely that _ 


Judas became conscious of his sin. That he knew he was sinning 
when he engaged to deliver Jesus to His enemies, is certain. But 
he had been able to suppress his scruples at that moment; now sin 
becomes alive in his conscience. That is the beginning of remorse: 
the rousing of the sense of guilt in the sinner. 

b. Judas was becoming disquieted in mind. His former ease 
and complacency were gone; his courage failed him; the reward of 
his wickedness had lost its attractiveness to his greedy mind; he felt 
the possession of the price of his iniquity as a constant accusation. 
In order to rid himself of these annoying, vexing, tormenting sen- 
sations, he hits upon the plan of returning the money to the priests. 
He hopes for inward rest and quiet when he shall have done the 
righteous act of declaring himself penitent and sacrificing that which 
had enticed him to his evil deed. — Thus wicked men will occasionally 
exhibit signs of conscientiousness which, when tested, are found to 
flow from just such selfish motives as their original acts: they mean 
to make satisfaction for their trespass, and plaster their sore heart 
with the thin film of some seemingly righteous act. 

e. Judas’s declaration: “I have sinned,” ete., is met with a sneer 
by the priests. If Judas had hoped for some word of approval from 
these men, if he meant to implicate them in his remorse as they 
had become implicated in his guilt, he is now undeceived. Nobody 
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is willing to share his scruples and to ease his heart. “See thou to 
it,’ that is the way these hardened men propose to treat his case. 
That means: “Of course, you are a guilty wretch. If you did not 
know it ere this, you are a sorry simpleton. You got what you 
bargained for. We dealt fairly with you. If there is anything wrong 
in this transaction, you must blame yourself for it.” — Thus the little 
schemes of wicked men to quiet their accusing conscience fail: the 
guilt is not removed by men’s endeavors, but all such endeavors merely 
help to sink the sense of guilt deeper into the heart, and to rivet the 
awful conviction upon the trespasser that he has nobody to blame 
but himself, and that no human being can bring him relief. 

2. Its appalling effect. 

a. The thought of Jesus, of an interview with Him, of a con-. 
fession to Him, did not enter the heart of the traitor. From his 
knowledge of Jesus’ character and teaching Judas would have had 
every reason to believe that the Master would pardon him. Why did 
he not go? Because he now hated Jesus. He saw that all that Jesus 
had predicted was coming true; that Jesus was God and all His 
words truth, and against God his proud, stubborn heart now turns. 
The knowledge of his guilt, the growing despair which settles upon 
him, only incense him the more against the just and holy God. 
There is not the faintest disposition in him to bow before God whom 
he had offended. — Let us not be deceived by the carnal remorse of 
men. There is no virtue whatever in it; it signifies no change of 
heart; it is Just such a carnal act as any other act of an unre- 
generate man. 


b. Judas “departed and went away,” somewhere, anywhere, away 
from the scenes of his wickedness, into solitude. The sight of men 
disgusted him; everything that was going on in Jerusalem increased 
his terror of conscience. All that is left him is the sorry courage of 
despair, the coward’s courage that is also of the flesh. He seeks for 
the tree and the rope that shall end his misery, and reaps the ultimate 
harvest of his sowing to the flesh, eternal perdition. And his traitor’s 
wages buy for him a rogue’s memorial. 


c. “The wages of sin is death,” death in every form; “but the 
gift of God is eternal life through Jesus Christ, our Lord,” Rom. 
6, 23. Relief from remorse over sin comes only through faith in 
the atonement which the Redeemer wrought. That relief is ready 
for every one who is pining in anguish. Go to the mercy-seat; go 
nowhere else. Death and despair is in every effort to rid yourself of 
your guilt. Your very remorse is wicked until the Lord takes pity 
upon you and carries to your terrified heart the assurance: “I have 
removed your guilt; be of good cheer!” 


Ora —  . 


